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2 RoM. x. 14, 15. 

How fhall they hear without a Preacher? 
And how ſhall they preach, except they 
be ſent? 


F we examine the Hiſtory of all the 
1 Nations of the World, we ſhall find, 
that as they have all acknowledged 
ſome ſuperior Powers, to whom their 
Prayers, and Praiſes, and Sacrifices were 
offered ; ſo have they no leſs conſtantly 
had a certain Order of Men amongſt 
them, to adminiſter to them in Things 

facred, and to whoſe Care the Myſteries 
of their Religion were committed, 80 
that, if either the Antiquity or Univer- 
ſality of the Cuſtom may be deemed a 

good Argument for the Wiſdom of the 
A 2 In- 
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Inſtitution, it is eſtabliſhed on the Teſ- 
timony of a great Multitude of authen- 
tic Vouchers. 
Indeed, it will be difficult to aſſign 
any other Cauſe for this ſo general a 
Practice, than the Neceſſity, or at leaſt 
the Expediency, of the Office. For, 
that all (or, indeed, any) Religion was 
the Invention of artful Men, ambitious 
of gaining an Aſcendency over the reſt 
of the World, is a Notion too abſurd to 
be allowed. Or, that ſuch Men, taking 


Advantage of thoſe natural Fears of in- 


viſible Powers, which they found already 
in Poſſeſſion of the Hearts of all Men, 
invented this Method of uſurping Au- 
thority over them, though a Notion 


ſomewhat more plauſible than the for- 


mer, is nevertheleſs utterly deſtitute of 
Truth, and in itſelf very improbable, 
and therefore cannot eaſily be allowed. 
It is difficult to ſuppoſe, that Men would 
have patiently ſuffered ſuch grievous 
Impoſitions, as (it is well known) did 
often ſpring from the Abuſe of the 
Prieſtly Office, had they not acknow- 
ledged the Neceſſity of the Inſtitution. 
Yet, notwithſtanding thoſe Impoſitions, 
I believe, no Inſtance can be produced 
of any Nation proceeding ſo far in its 

Re- 
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Reſentment, as to aboliſh the Order: If 
they did, however, it was ſoon reſtored, 
though perhaps under new Regulations. 
It is much more probable, therefore, 
that this Office was eſtabliſhed, amongſt 
the Nations of the World, upon a ge- 
neral Opinion of its Utility in Religion; 
and that the great Abuſes, which fol- 
lowed, were no other than a Superſtruc- 
ture, which reſted on this Opinion, as 
on the only Foundation that was able to 
ſupport them. | 

And as all Heathen Nations have 
agreed in this Practice, (for aught we 
know to the contrary) ſo, whenever 
God himſelf has vouchſafed to give a 
Religion to Mankind, he has, at the 
ſame Time, inſtituted an Order of Men 
to teach it, and to perform ſuch Rites 
and Ceremonies thereof, as his Wiſdom 
thought proper to be appointed ; thus 
confirming the Rectitude of that general 
Opinion, which had always prevailed in 
the World. 

But in this enligbtened Age (as ſome 
affect to call it) we ſee no Neceſſity for 
any ſuch Inſtitution. Human Reaſon is 
now become ſufficient for all Things; 
is allowed to be the beſt Guide in Mat- 
ters of Religion; and will fully inſtruct 


us 
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us in our Duty to God and our Neigh- 
bour. Conſequently we have no Need 
that any Man ſhould teach us; we are 
become wiſer than our Teachers, (at 
leaſt in our own Opinions) and begin 
to wonder at the Ignorance and Tame- 
neſs of our Forefathers, who could ſuffer 
themſelves to be wholly guided by 
others, without daring to think for 
themſelves; And this daring to think 
for ourſelyes, and to publiſh our 
Thoughts, for the Converſion of other 
weak Brethren, we dignify with the 
Name of religious Liberty. 

However, if the Aſſertion be true, 
that every Man's own Reaſon is a ſuth- 
cient Guide for him in Matters of Re- 
ligion, it will be impoffible to vindicate 
the Wiſdom of God in appointing Mi- 
niſters and Teachers for the Edification 
of his Church; . nay, even in revealing 
his Will to us at all: For, in that Caſe, 
there could be no Need either of a 
Teacher, or a Revelation. | 

My preſent Deſign is briefly to en- 
quire into the Merits of this Cauſe, in 
order to ſhew, that there is great Occa- 
fion for both. 

It is not to be doubted, that our Rea- 
ſon would have taught us the Duties of 

Re- 
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Religion, had it continued pure, as ie 
was given by our Creator to our firſt 
Parents. For it is eaſy to ſuppoſe, that, 
as the Human Underſtanding then re- 
mained uninfluenced by corrupt Paſſions 
and Prejudices, it was capable of ſeeing 
Things much more clearly, than now it 
is. Add to this, that Religion itſelf 
was alſo a Subject of far leſs difficule In- 
v jon. For, except the Obſervance 
of the Moral Law, (which was the fame 
then as now) at conſiſted in Obedience 
to only one poſitive Command, and in 
rendering Praiſes to God for the Bleſſings 
of Creation. and Preſervation. 

But when Sin was introduced into 
the World, Reaſon became weaker, and 
Religion, of Neceſſity, more intricate 
in-itfelf.. For, over and above the Du- 
ties af Morality, the Method of obtain- 
ing Pardon, in Caſe of Tranſgreſſion, 
— to be diſcovered. Now, our 
Reaſon is ſo far from being able to diſ- 
cover this Method, cht cannot cer- 
tainly inform us, whether it be fitting 
for God to forgive Sin at all. How, 
indeed, ſhould it? Here is no Ground, 
Wwhereon to reſt our Foot. We may, 
indeed, diſcover, that God is ut, and 


wife and * and voly, and * 


[8 ] 
and theſe in the higheſt Degree ; but it 
is impoſſible to infer from any of theſe 
Attributes, that he will pardon the 
Tranſgreſſors of his Laws; the contrary 
rather is to be inferred. Mercy rejoiceth 
againſt Fudgment, i. e. againſt Juſtice) 
ſays St. James; and whoever attempts, 
without the Aſſiſtance of Revelation, to 
prove, that God is merciful, does ſome- 
thing very like attempting to prove, that 
he is not t. The very Definition of 
MERCY is, A Remiſſion of Punith- 
ment (in Part, at leaſt) where Puniſh- 
ment is due.” And what is this, in all 
Human Appearance, but a Violation of 
Juſtice: © I grant, that, in the Goſpel, 
the Mercy of God ſhines forth in the 
greateſt Splendor ; but ſo, I aver, doth 
alſo his Juſtice ; and that this very Goſ- 
pel declares, God would not have been 
juſt in forgiving Sin, if he had not ſet 
forth Jeſus to be a Propitiation for it 
through Faith in his Blood. (See Rom. 
111. 25, and 26.) And who, without 
this Revelation, could have thought it 
poſſible, to find out a Way of remitting 
the Puniſhment to the'Offenders, with- 
out the Violation of Juſtice? Eaſy. as 
this may appear to any great modern 
Genius, St. Peter tells us, it was a 
Myſtery to the Angels. Here 
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Here then our Reaſon makes a full 
Stop; nor can it proceed a Step farther 
without the Help of a Revelation from 


God to inform us, that he will forgive 
Sins, and upon what Conditions. But 


if Nothing more than this be revealed, 


our Reaſon will be again at a Stand. 
From ſuch a partial Revelation as this, 
we cannot infer, that a Sinner, who 
performs the Conditions, ſhall be re- 
warded: The utmoſt we can infer, is, 
that he ſhall not be in a worſe Condi- 
tion than he would have been in, had 
he never ſinned. 141 | 

But ſuppoſe even this to be revealed 
likewiſe, yet if the Precepts of the Mo- 
ral Law be not revealed together with it, 
it is much to be queſtioned (conſidering 
the preſent State of Man's Underſtand- 


ing) whether many of them would not 
eſcape our Enquiries. Nor 'is this fo 


great a Paradox, as at firſt Sight it may 
appear: For it ought to be remem- 
bered, that there is a wide Diffe- 


. rence between the Ability to invent 


a Law, and the Ability to ſee the 


. Reaſonableneſs of it when invented: 
And it is by no Means a good In- 
ference, that becauſe a Man is capa- 


ble of judging tightly concerning the 
B Pro- 
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Propriety of any Moral Duty, he has 
therefore Wit enough to be the Inventor 
of it. How many Inventions are there 
now in the World, and thoſe of very 
great Uſe to Mankind, which required 
much leſs Expenee of Thought for their 
Diſcovery, than ſome of the Moral Du- 
ties ?- which yet the World was igno- 
rant of for many Ages, and is ſtill ſo in 
many Parts of it. Nor can it be doubted, 
that there are many Things equally caſy 
of Invention, and would be of equal 
Uſe to the World; which have not even 
yet been thought on; although theſe 
Inventions have not the Perverſenefs of 
a corrupt Will to contend with, before 
they can be brought to Light. Though 
our Underſtandings, therefore, cannot 
refuſe their Aſſent to the Moral Law, 
and to acknowledge, that the Precepts 
of it are holy, and juſt, and good, 
whenever our Paſſions will give us Leave 
to conſider them attentively; yet, had 
the Invention of them been left to Man- 
kind, it may be truly ſaid, that our 
Syſtems of Morality would have fallen 
very far ſhort of that Perfection, which 
is to be found in the Ethics of the 

Goſpel. 
For a Proof of this Concluſion, we 
may 
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may appeal to the Writings of the moſt 
famous Men of Antiquity, who lived 
before the Publication of the Goſpel ; 
in which we ſhall find Nothing fit to be 
compared with that one Sermon of our 
Saviour's on the Mount, either for the 
Purity or Extent of the Duties there 
enjoined. - And, truly, as to the greateſt 
Part of thoſe excellent Precepts, they 
ſeem to have been ſcarcely thought on 
before, at leaſt by thoſe who were his 
Hearers, | 

But, what have juſt now ſaid, I am 
ready to retract. For if every Man were 
to take his own Reaſon for his only 
Guide, the - Caſe would be infinitely 
worſe; and, inſtead of having imperfect 
Syſtems of Morality, we ſhould have 
none at all; the Laws of the Commu- 
nity would be the Limits of moſt Mens 
Virtue; nor would the Generality of 
Mankind think themſelves under any 
Obligation to guard their Hearts againit 
Envy, Covetouſneſs, Intemperance, 
Pride, Prodigality, Hatred, Ingrati- 
| tude, or any other Vice, which Human 
Laws do not reach, whenſoever. it hap- 
pened to ſuit with their Diſpoſition ; 
and much leſs to practiſe any one Branch 
of Charity, unleſs it brought its Re- 
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ward with it: Every one would think 
himſelf at Liberty to follow the corrupt 
Deſires of his own Heart, (in Caſes 
where the Fear of temporal Puniſhment 
doth not reſtrain him) and the fame 
Deſires would, in moſt Caſes; warp his 
Underſtanding to tally with his Con- 
duct. Thus there' would be -as many 
Rules of Practice, as there are Men; 
every one would be the Framer of his 
own Syſtem; and what delicate Syſ- 
tems they would be, I leave to the Un- 
deritanding of any reaſonable Man to 
conceive. 

Since Human Reaſon; then; Lok be 
utterly unable, though it were now in 
its greateſt Perfection, to find out a Me- 
thod of reconciling a Sinner to God; 
and, in its preſent degenerate State, is 
very unequal to the Taſk of ſettling the 
Duties of Morality, it cannot be a ſuf- 
ficient Guide in the momentous Con- 
cerns of Religion, without-the Help of 
a Revelation from God. Surely, it is 
great Preſumption in any one to affirm 
of himſelf, that he is ſufficient for theſe 
Things. Be not wiſe in your own Con- 
ceits, is one Moral Precept, which hath 
not yet been diſcovered (at leaſt not ap- 
plied) by every one, who thinketh Pr 

| X 18 
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chis Manner of himſelf. Perhaps it may 
be impaſſible for even the wiſeſt Min 9 
fix tlie exact Boundaries between the 
Things which are, and thoſe which are 
not, diſcoverable by the Huma Un- 
derſtanding: But whoever confidently 
attributeth much more, or much leſs, 
to it, chan it can really perform, ainly 
ſhews; That he hath hr little Acquain- 
tance with it. And the Misfortütte is; 
that the Teſs Knowledge a Man hath, 
the 1&{F capable he is of ſeeing His 1 
norance, and the more liable to bes 9820 ed 
up in his on Conceit; it being Lara 
of this Gift of God, as it was of tie 
Manna, which he gave to his People in 
the Widerneſs, that he, who gatheteth 
much, always finds he hath S Nothing. 
„er; and that he, who gathereth but 
little, finds he hath u Lat. Humi- 
lity 1s the firſt Eeffon, which eve: . 
ſhould learn; but it is in a more i 
cial Manner neceſſary for him, who all 
andertake to criticife- upon the Ordi- 
nances of God; left, through the Park- 
nefs and Vanity of his own fooliſh Heart, 
he be tempted to impeach the Wiſdom 
of his Maker. 

But granting that ſome few Men n, by the 
mere Strength of their natural F auler, 


might 


— — — — _ 
- 6 * _ — 
— - — T— 92 - 0 0 
my — — 2 * 2 hes 
* A - N S - 2 ol — 


p N — - — 
— — — * * 


[4 3 


might be able to diſcover the Whole of 


their moral Duty; this Diſcovery would 
be of very little Uſe to any but them- 
ſelves; For the Bulk of Mankind, whoſe 
Underſtandings are of an inferior Or- 
der, would yet ſtand in Need of a 
Teacher, Unleſs, indeed, it be ſuppoſed, 
that God will require no more of any 
Man, than according to the Knowledge 
actually attained by his own. Abilities; BD 
than which, however, there cannot well 
be a more abſurd Suppoſition, ſince it 
overthrows the ve Ckuſe, which it is 
brought to eſtabli ich. For why is Hu- 
man Reaſon ſo extolled as a Guide to our 
Actions, when, if this be the Caſe, Ig- 
norance is far preferable? Then hap- 
ieſt. is he, who knoweth leaſt of his 
Buty; and ſuch a one may, in Juſtice, 
expect to fare better at the Day of Judg- 
ment, than. the Man of . — e. 
For on Suppoſition that they are both 
equal Sinners, the former, who knew 
= his Lord's Will, ought to be beaten 
with fewer Stripes, than the latter, who 
knew it, but did it not. In ſhort, it is 
altogether neceſſary for the Bulk of 
Mankind, that they ſhould have ſome 
Teacher or other: And whether the 


Man of Reaſon and Knowledge would 
undertake 


L. 18 1 
— — the Office of inſtructing his 
orant Neighbours, God knoweth; 

| t at his Pride might prompt him to it, 
is not difficult to conceive; but whie- 
ther, or no, he would think it his Duty, 
is a Queſtion, which muſt be left with 
himſelf for an Anfwer. 

However, ſuppoſing the beſt; where 
is the Authority, that is neceſſary for 
enforcing his Doctrine? For mere Rea- 
foning and Exhortation will never do the 
Buſineſs. He, that thinks they will, 
betrays great Ignorance of Mankind. 
From the oe we have of the firſt 
Propagation of the Goſpel, it a 8. 
that Reafonin g, and —— 
with the Power of working Miracles, 
were not more than ſufficient for that 
Purpoſe. 

The Neceſſity of a Revelation, there- 
fore, would not be vacated,” though we 
ſhould grant it poffible for ſome few 
Men of great Abilities to diſcover the 
Whole of their Duty. And moreover 
I fay, that if every Man were thus qua- 
lified, yet would it not follow, that the 
World hath no Need of any farther In- 
ſtruction i in the Will of God. FEAR 

This will be evident, if we confidiy, 
that there is a wide Difference between 


the 
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the bare Knowledge of our Duty, at 
the Practice of it; and that the latter 


(under. the preſent degenerate State of 


Mankind) is by no Means the natural 


Conſequence of the former. In order 


to make it ſo, it is e that Men 

ſhould be informed of the exceeding 

great Rewards and Puniſhments, which 

God will render to every Man, according 
as his Works have been good or evil. 
Nor is this all; they muſt likewiſe have 
this Truth fo frequently. and effectually 
preſſed. Home to them, that it may be, 
In a Manner, conſtantly before their 
Eyes: Otherwiſe, as wocful Experience 

teſtifieth, it will loſe the greateſt Part of 
its proper Efficacy. 


It is an Inſtance, therefore, of the 


greateſt Wiſdom and Goodneſs in God, 


that he hath revealed theſe his Purpoſes 
to the World; and, having revealed 


| TED hath takin Care, that it ſhould 
not be left to every Man's Humour, 
whether he will think of them, or not, 
by appointing an Order of Men both 


for the Inſtruction of the ignorant, and 


| the Admonition even of the Men of 


Knowledge. 
One principal End to be ie by 


; Religion is the Reformation of the 


World 
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World; and Hiſtory will inform us, 
that there hath always been Wickedneſs 
enough in it to vindicate the Wiſdom 
of God, in appointing Miniſters and 
Teachers for the Furtherance of Reli- 
gion, and ſtopping (in ſome Degree, at 
leaſt) the Progreſs of Vice. And ſince 
a long Catalogue might be produced 
(which would take me.up more Time 
to repeat, than can well be ſpared at 
preſent) of Sins, which are every Day 
committed, even in this en/zghtened Age; 
we may infer, that there 1s even now 
ſome Occaſion for this Order of Men ; 
and that the Age, though too wiſe to 
ſtand in Need of Teachers, hath at leaſt 
as great Occafion for Remembrancers, as 
any that went before it. 

But here the Moraliſt is ready to ob- 
jet to theſe Motives to Obedience, 
and conſequently to the Neceflity for 
Teachers or Monitors, by ſaying, that 
The natural Beauty of Virtue alone 
is a Motive ſufficiently powerful to in- 
duce the Practice of it.” 

It may be anſwered, that this is nei- 
ther a ſufficient Motive, nor a good one. 
It is not ſufficient, becauſe it obligeth 
no Man to be virtuous n ſecret; noi 
to abſtain from any one Sin, though 7; 
public, that brings with it greater Profit 

C or 
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or Pleaſure, than the Beauty of Virtue 
affords, in the Opinion of the Man who 
commits that Sin. It is not a good one, 
becauſe he, that is virtuous on no other, 
is only virtuous 20 be ſeen of Men; and 
this can be the Effect of Nothing elſe, 
than either Se/f-Intereft, which is the 
Love of the World crept into an hypo- 
critical Heart; or Vanity, which is Pride 
got into an empty Head. 

It is not in the leaſt to be wondered 
at, that the Man, who thinks he hath no 
Need of a Revelation to teach him, 
ſhould at the ſame Time think the Beauty 
of Virtue a moſt powerful Motive to the 
Practice of it. For both theſe Opinions 
may ſpring from one common Root; 
and the fame Vanity, which inſpires him 
with ſo high an Eſteem for his own Abi- 
lities, will alſo render him extremely 
covetous of the Praiſe of Men. It is 
an old Saying, that « Virtue is its own 
Reward;” and, truly, in this Caſe it 
had Need be ſo, or there will be none 
at all for it; God having expreſly pro- 
miſed, that He will never reward ſuch 
Virtue as this, (ſee Matt. vi. 1, 2, 5, 16) 
and with very good Reaſon, ſince it hath 


not one Grain of the Love of him, or 


our Neighbour, in its Compoſition. 
It is worth our while to remark here, 
what 
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what an excellent Guide our modern 
Unbelievers have had in, what they call, 
their Reafoy ; which has thus led them 
to miſtake a Vice for a Handmaid to 
Virtue. Stronger Evidence can ſcarcely 
be required to ſhew, what great Need 
there is of a Teacher for theſe Men, 
whatever there may be for the more ra- 
tional Part of Mankind. 
The Beauty of Virtue, therefore, can 
never anſwer ihe End . propoſed: And, 
indeed; "Nothing leſs Hang a firm Belief 
of the amen A Truths of the Goſpel, 
Joined with the Aſſiſtance of the Holy 
Spirit of God, is ſufficient to make Men 
truly and fincerely. virtuous. And every 
one, who is ſo, Will be ſo far from boaſt- 
ing of his Abilities or his Virtues, that 
he will not fail to ſtretch forth his Hands 
unto Heaven, to implore the Mercy of 
God upon his Sins and Infirmities ; and 
with all Humility to pray, that He, 
who is of purer Eyes, than to behold 
Tniquity, would be graciouſly pleaſed to 
turn them to the Merits of his bleſſed 
Son, and accept the Sincerity of an un- 
Profitable Servant. 

But to purſue my Subject farther.--- 
J ſuppoſe we may fafely take it for 
granted, ** That all Men are Sinners.” 
The Conſequence is, that for the Satiſ- 
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the Way to Reconciliation and Happi- 


1 2 11 


faction of Juſtice, it is abſolutely neceſ- 


ſary, that all Men be puniſhed, unleſs 
a ſufficient Ranſom be paid, to exempt 
them from Puniſhment. 


Thus far our 
own Reaſon teaches us: And the Chri- 
tian Revelation informs us, that ſuch 


Ranſom hath, in Fact, been paid for all 


Men by the Sufferings of the Son of 


God; but that the Benefits thereof are 


depending upon certain Conditions, vix. 
every one who believeth therein, re- 
penteth of his Sins, is baptized, and to 
the beſt of his Power endeavoureth after 


-Holineſs, ſhall be entitled to a Pardon 


for his Sins, and rewarded with eternal 
Happineſs in another Life. On the 
contrary, he that believeth not, but re- 


jecteth this gracious Offer, ſhall bring 


the Guilt of all his Sjns upon his own 
Head, and ſuffer the Vengeance of eter- 
nal Fire, for having trodden under Foat 
the Price of his Redemption. 

| Now, theſe Things it was impoſſible 
for the Reaſon of Man, or even of An- 
gels, to diſcover, before they were re- 


vealed ; becauſe they depended for their 
. Exiſtence purely on the arbitrary Will 
and Pleaſure of God, And ſince this is 


the Method, which his Wiſdom thought 
fit to pitch upon, for opening unto us 


neſs 


4 
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neſs; it became neceflary, to that End, 
that it ſhould be revealed to us: Al- 
though, indeed, the Purpoſe would have 
been ſure on God's Part without ſuch 
Revelation ; but it could not have been 
ſo on our's ; becauſe we ſhould have re- 
mained ignorant of the Conditions, on 
which the Pardon is granted. For, as 
St. Paul argues, How ſball Men call on 
Him, in whom they have not believed? 
And bow ſhall they believe in Him, of 
whom they have not heard? And how 
ſhall they bear without a Preacher? And 
how ſhall they preach, except they be ſent ? 
So then Faith (which is one Condition 
of Pardon) cometh by hearing, and hear- 
ing by the Word (that is, the Revelation) 
of God. But becauſe it would be unne- 
ceſſary, when once the Conditions are 
revealed, to reveal them anew to eve 
ſucceeding Generation ; therefore God 
hath left the future Edification of his 
Church to the Care of Men appointed 
for that Purpoſe ; .whoſe Office it is to 
inform the ignorant, what thoſe Condi- 
tions are, on which they may receive a 
Pardon; to exhort all Men to accept of 
them; and, after Acceptance, to ſet 
the Seal to the Covenant, by the Admi- 
niſtration of the Sacraments. 
From this ſhort Account of the 
Chriſtian 
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Chriſtian Diſpenſation it appears ſuffi- 
ciently plain, how far there is Occafion 
1 the Revelation of this Covenant, 
and alſo for the Office of Paſtors, by 
whoſe Miniſtration the World may be 
informed, and brought to accept of it. 
And that even in Chriſtian Countries, 
Where it is already received, there is the 
ſamè Occaſion for this Office, and for 
the ſame Purpoſes; ſince (beſides the 
Admiffion of Infants and Converts into 
che Church by Baptiſm) there are in all 
Places many ignorant People to be in- 
ſtructed, many to be exhorted to Re- 
pentanee, and, upon Repentance, to have 
their Covenant renewed, by partaking 
of the Sacrament of the Lord's Supper. 
But here again the Moraliſt objects, 
that & fince the End of Chriſt's coming 
into the World was to promote the 
5 Practice of Virtue; if this End be 
* anſwered by any other Means, what 
£6 Need is there of Chriſtian Faith, or 
** Chriſtian Preachers? And though 
the Virtue, fo attained, may not be 
« abſolutely perfe# ; yet it may be as 
4e nearly ſo as that of Believers: And it 
is difficult to ſuppoſe, that the Al- 
„ mighty and Merciful Ruler of the 
* Univerſe will not pardon the Slips 
* and Infirmities of his own weak Crea- 
„ tures 


„ 
tures, eſpecially if they alk it of * 
« with penitent Hearts.” 

I have before obſerved, that Nothing 
leſs, than a firm Belief of the Truths of 
the Goſpel, can make Men fincerely vir- 
tuous; and a very little Reflection, and 
Experience of the World, will convince 
us of the Truth of that Obſervation. 
But, for Argument's Sake, we will ſup- 
poſe it otherwiſe; and that Men 
in Fact, be as virtuous without Chriſtian 
Faith, as with it.---It is true, the Ends 
of Society would be as well anſwered in 
one Caſe, as the other ; for, if 1 its Mem- 
bers be Practiſers of Virtue, it is of ſmall 
Concern to the Community, from what 
Root that Virtue ſprings : But, with 
Regard to the Fudgment of God, the Caſe 
is very different. 

This Objection ſuppoſes, that the 
Unbeliever is not fo perfectly virtuous, 
but that he is ſometimes guilty of Sin. 
J aſk, then, if God ſuffer even but 
one Tranſgreſſion of his Laws to go un- 
puniſhed, where is his Juſtice? Or in 
what Senſe can he be ſaid to govern the 
World? Are there no Beings, but Men, 
to be conſidered in this Cafe? And 
might not ſo ill a Precedent tempt even 
the Angels of Heaven to tranſgreſs? 
Till Juſtice be fatisfied, the Guilt of 

| Sin 
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Sin can never be remitted : Nor can Re- 
pentance be that Satisfaction, becauſe it 
1s not a Puniſhment; nor can it make a 
Tranſgreſſion to be no Tranſgreſſion, 
though we cauſe the World to become, 
in a literal Senſe, 4 Yale of Tears; not 
can the Wit of Man invent an Argu- 
ment to prove, that Repentance, after 
Diſobedience, is equivalent to Obe- 
dience. Had it been ſo, God might 
have ſpared his Son thoſe bitter Suffer- 
ings, which he underwent for our Re- 
demption. And to fay, that there was 
no Occaſion for his ſuffering, (as there 
ſurely was not, if imperfect Virtue and 
Repentance be ſufficient to obtain a 
Sinner's Pardon from God) is to charge 
the Almighty very fooliſhly, to ſay no 
worſe of it. PEST Fo | 

The Origin of this Error ſeems to be 
from hence: Becauſe in the Goſpel Re- 
velation God hath required ſincere Re- 
m_ and ſincere Endeavours after 

oral Perfection, as neceſſary Condi- 
tions of Salvation ; and becauſe He hath 
promiſed to accept of theſe, inſtead of 
perfect and ſinleſs Obedience, from all 
thoſe, who believe in the Sacrifice of 
his Son Jeſus Chriſt ; the ignorant im- 
mediately conclude, that he will accept 
of theſe from all Men, Believers or Un- 
5 believers 


EEE 
believers. Which. Piece of Logic is ex- 
actly on a Level with the Eloquence of 
the vulgar, when they call every Human 
Creature a Chriſtian. 

Or perhaps this Error aroſe from ano- 
ther Error of the Socinians, which is 
very like it; they aſſert, that God needed 
no reconciling to Mankind; and give 
this Reaſon for their Aſſertion, That 
« he would never have ſent Jeſus Chriſt 
«© into the World to inſtruct us, and re- 
1 concile us to him, if he had not loved 
«© us, before he ſent him.” I wonder, 
who ever doubted of the Benevolence of 
God towards us, from the very Begin- 
ning? But what ſignifies Benevolence, 
if it cannot be exerted? And, in our 
Caſe, it could not be exerted, conſiſ- 
tently with Juſtice, 'till the Ranſom 
was paid; or promiſed to be paid by 
one, who was able to pay it. 

The Unbeliever will be judged, at the 
laſt 1 2 by a very different Law from 
that, by which the Believer ſhall be 
judged. The Unbeliever muſt ſtand or 
fall by the Moral Law, (or Law of 
Works) which if he has ever tranſ- 
grefled, though but once in his whole 
Life, he ſtands condemned by it; nor 
will the moſt hearty Repentance in the 
leaſt avail to reſcue him from the con- 

D ſequent 
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ſequent Puniſhment : For this Law al- 
lows of no ſuch Thing as Repentance 
after Diſobedience; the Voice of this 
Law is, Do this and live; and Curſed t; 
every one, who continueth not m all Things 
written herein to do them: And the Re- 
pentance even of the Believer is accepted 
only on Account of his Faith in the Sa- 
crifice of Chriſt. This Matter is ar- 
gued at Jarge by St. Paul, in his Epiſtles 
to the Romans and Galatizns; and he 
concludes, that by the Deeds of the 
Moral Law ſhall no Fleſh be juſtified in 
the Sight of God: For it would, in- 
deed, be a Contradiction in Terms, to 
ſay, that a Man ſhall be ;u/tzfied by that 
Law, which he hath 4rokern. 

On the other Hand, the Believer ſhall 
be judged by the Goſpel Law (or Law 
of Liberty); and though he ſtand con- 
demned by the Law of Works, like the 
Unbeliever; yet if he perform the Con- 
ditions of the Goſpel Covenant (and God 
hath promiſed the Aſſiſtance of his Holy 
Spirit to enable him ſo to do) he ſhall 
eſcape the Puniſhment, and moreover be 
_ rewarded with eternal Happineſs in the 
next Life. 

This being the true State of the Caſe, 
it appears, that to promote the Practice 
of Virtue was not the only (no nor the 


chief) 
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chief) End, for which Chriſt came into 
the World. He came to reconcile 

uſtice with Mercy; he came to redeem 
thoſe (and thoſe only) who ſhould be- 
lieve in him, from the extreme Curſe 
of the Law of Works, which they have 
tranſgreſſed; provided, they make the 
beſt Uſe of their own Strength, and of 
that which he inſpires to overcome Sin. 
So that an Unbeliever, though he were 
as virtuous as the beſt Chriſtian, that 
ever lived, would be ſo far from being 
on an equal Footing with him at the 
Judgment Seat of God, that his Re- 
ward would be Death, and that of the 
Chriſtian Lzife eternal. Nor is there 
any Injuſtice in this Proceeding : For 
the Unbeliever would have no more 
Puniſhment, than he hath deſerved ; 


though the Believer would have infi- 


nitely leſs. They are both equally con- 
demned by the Law of Works, but this 
is the Difference between the two Caſes. 
The Believer eſcapes the Puniſhment, 
becauſe it hath been already inflicted on 
Chriſt, who hath born his Sins in his 
own Body on the Tree; and the Unbe- 


liever is conſigned over to it; not, in- 


_ deed, merely becauſe he has tranſgreſſed 


the Law, (for, in that Reſpect, we ſup- 
poſe him on the ſame Level with the 
Be- 
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* the only Remedy; by which he 6c 
1 Haye been freed fromm it. | 

348 ſt be obferved, let I Ve ex 


cept the Caſe of invincible I. Lr | 
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{4 e. of all theſe; Wo never heard of 
1 .Chrift) for, doubtleſs, God will deal 
* with every Man according to that, which 
Wt: hae hath; and not according to chat, Which 
* he hath not. An 
. lie de Objection, derte, 
i | | Is of no Weight at all, except inithat 
eier of pine. Ignorance, etten 
„ though we ſhould grant (What is a great 


Deal too much to be granted) * that 

Men may be es-virtuons without Chriſ- 
tian Faith, as with it.“ For ſince every 
Man is a Sinner, he muſt either undergo 

the Puniſhment dut ts his Sins, or 
ſaved from it by his Faith in the Sacri- 
fice of him, who hath aready oled 
oe Sin, even Jeſus Chriſt. | 
This is the Alternative, ai theſe are. 
the Terms, on which all Mankind novwy 
ſtand with Reſpect to God. Hence the 
indiſpenſable Neceſſity of Chriſtian Faith 
to 5 Hp And if ef Faith, then of 

a Revelation and a Preacher; for Faith 
cometh by hearing, and e 2 5 ae 
Horde of” ONE. | 
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